
Sunday 18th (“Chai”) of Tamuz  

נדחה תענית שבעה עשר בתמוז  

 ענייני בין המצרים

Moshiach Tidbit 

When the 17th of Tamuz occurs on Shabbos and is therefore pushed off to after 
Shabbos; on the 17th of Tamuz itself – the day of Shabbos cancels all negativity, 
and the only thing that there  is the "טוב" – good, as will be revealed in the time 
of Moshiach. It is therefore obvious that the following day, even though in 
actuality it is a fast day – is only a higher and more powerful level of "טוב". 
While on Shabbos – the 17th of Tamuz, the "טוב" that comes from Above is 
revealed; the following day is the 18th – "חי", which reveals a higher form of 
good that comes from the Avoda & Chayus of the person. This can also be seen 
in the saying of דברי כבושין on the fast day – that in addition to the greatness of 
the day in of itself "'יום רצון לה", there is an additional good that is revealed 
through the Avoda – Torah, Mitzvos and Teshuva of a person (including by 
studying the concepts of the Beis HaMikdasah). 
We see this in the occurrence of the 17th of Tamuz – the breaking of the Luchos, 
that as a result of the negative occurrence, we received the second Luchos, that 
have in them a greatness that is incomparable to the first and is connected to 
the Avoda of the person. We find a similar idea with regard to Moshiach, who is 
a רב – teacher, who teaches every Jew in a manner that is internalized in him; 
yet he is also a מלך – king, who is incomparably higher, and this, he also gives to 
every Jew in a manner that comes from above. 

Sicha – Divrei Kvushin Sunday 18th of Tamuz 5745 

Laws & Customs of the 17th of Tamuz 

1. This fast is observed by all men & women over the age of Bar & Bas Mitzva. 

2. Women who are pregnant or have recently given birth, as well as elderly or 

weak individuals, should consult with a Rabbinic authority. 

3. The fast begins in the morning; one may eat until dawn (or three hours before 

sunrise). 

דחב" .4  custom is to not rinse out one’s mouths on any public fast-day’s 

(although if one did it by mistake, it is not considered that he broke his fast): 

5. A fast day is a 'יום רצון לה – a virtuous day for prayers to be answered: 



6. During Shmone Esrei of Shacharis, the Shliach Tzibur says עננו as a ברכה on 

its own between רפאינו &  גואל ישראל, everyone else Davens regular. 

7. After תחנון of Shacharis, S’lichos are said, followed by the long אבינו מלכינו: 

8. After Avinu Malkeinu, the Torah is taken out and ויחל משה is read. 

9. One should study (in the Mishna etc.) about the occurrences that led to the 

establishment of the fast day. Students, as well, should be taught these 

subjects. 

10.  On a fast day one should increase in the giving of Tzedaka. 

11.  After אשרי of Mincha and half Kadish, we read ויחל משה in the Torah. 

12.  After reading the Torah there is no Kadish, and the Haftora is said. 

13.  Only someone who is still fasting can be called up to the Torah. 

14.  Before Sh’mone Esrei, half Kadish is said once again. 

15.  Everyone (except for one who broke his fast) says עננו before אתה שומע כי . 

16.  If עננו was omitted שמונה עשרה need NOT be repeated. 

17.  The Shliach Tzibur says עננו as a separate ברכה between רפאינו & גואל ישראל 

just like by שחרית. 

18.  After נפילת אפים, the long אבינו מלכינו is said. 

19.  In Talmudic times, the Rabbi or elder of the community would say דברי כבושין 

on every fast-day – words that arouse the community to תשובה.  

20. The Rebbe reinstituted the custom, himself saying a Sicha entailing דברי כבושין 

after Mincha of a Taánis. The Rebbe explained that the word כבושין comes 

from יכבוש עונותינו – He will hide (get rid of) our sins. 

21. If there is no one capable of saying דברי כבושין, every person should either read 

in a ספר or think in his mind דברי כבושין – concepts and ideas that inspire him 

to do Teshuva & better his ways. 

The occurrences of the 17th of Tamuz 

On the 17th of תמוז five {bad} things occurred: בתמוז בי"ז 

The Luchos were broken {Moshe Rabeinu descended from Har 

Sinai on the 17th of Tamuz, and upon finding that the Jewish 

people had made a golden calf, he broke the Luchos}; 

 נשתברו הלוחות

the daily Tamid sacrifice ceased to be brought {either this was 

during  a rivalry between two brothers from the dynasty of 

Hasmonean kings during the 2nd Temple era, or during the 

Roman assault before they destroyed the 2nd Beis HaMikdash}; 

  ובטל התמיד



the walls of {Yerushalayim} were breached {by the Romans 

leading to the destruction of the 2nd ביהמ"ק}; 

 והבקעה העיר 

 Apostemos {a Greek king during the 2nd Temple era} burned a 

Sefer Torah {according to some opinions – he burned the special 

Sefer Torah that was kept in the ביהמ"ק}; 

ושרף אפסטמוס 

  האת התור

he {either the aforementioned (Apostemos) or Menashe son of 

Chizkiya, king of יהודה} placed an idol inside the Holy Temple.  

והעמיד צלם 

 .בהיכל

(Mishna Ta’anis Chapter 4, Mishna 5) משנה ו'( פ"ד )תענית 

 ענייני בית המקדש

Lesson Two 

The Mitzva to build a Beis HaMikdash and its purpose 

Different “phases” of the Mikdash 

Contents: 

• Midos Perk 5 Mishna  

• Rambam Chapter 1 Halacos 1 – 7 

• Derech Mitzvosecha of the Tzemach Tzedek – Mitzvas Binyan 

HaMikdash 

• Yechezkél 

  tractate Midos                                                                      -Mishnaמשנה )מידות(

The room made of hewn stone לשכת הגזית  

is where the great court of Israel would sit 

and judge the {lineage of the} כהנים  

A כהן who was found unfit {to serve} 

שם הייתה סנהדרין גדולה של ישראל יושבת 

   ודנה את הכהונה:

  שכל כוהן שנמצא בו פסול

would wear black & cloak himself in black 

{as a sign of mourning}, then depart from 

the Beis HaMikdash. 

לובש שחורים ומתעטף שחורים ויוצא והולך 

 לו; 

If he was found worthy {of serving} ושלא נמצא בו פסול  

he would dress in white garments and cloak 

himself in white, and enter to serve with the 

other כהנים; 

לובש לבנים ומתעטף לבנים, ונכנס ומשמש עם 

   .הכוהניםאחיו 



and they would declare the day a holiday 

for the fact that no blemish was found in 

the offspring of Aharon. 

ויום טוב היו עושין, שלא נמצא פסול בזרעו 

 של אהרון; 

They would say the following: וכך היו אומרין:  

Blessed be Hashem, blessed be He, that 

there has been no blemish found in the 

offspring of Aharon. 

ברוך המקום ברוך הוא, שלא נמצא פסול בזרעו 

   .של אהרון

[1and blessed be He who has chosen 

Aharon and his descendants to stand and 

serve before Him in the Holy of Holies]: 

באהרן ובניו לעמוד ולשרת וברוך הוא שבחר ]

 [לפני ה' בבית קדש קדשים

This Mishna, being the last Mishna that completes the entire tractate of Midos, also 

alludes to the purpose of the Beis HaMikdash, which is the content of the entire tractate. 

The opinion of the Ramban is that the main purpose of the Mikdash, is as a place for 

Hashem to rest His presence. Hence the last words of the Mishna “the house of the Holy 

of Holies” is the ultimate purpose, as it is there that Hashem’s presence is revealed 

fully.  

The Rambam, however, holds that the main purpose of the Mikdash is to have a place 

where we can serve Hashem, which is why in his version of the Mishna, the final line is 

omitted, since this service of bringing Korbanos etc. is done specifically outside of the 

Holy of Holies. – The Rebbe2 

 

  hMishne Tora –Rambam                                                                               רמב"ם

  Chapter 1   פרק א'

Halacha 1 'הלכה א 

There is a positive commandment to make a House 

for Hashem {its main purpose being:} 

ה ַלֲעשֹות ַבִית ַלה'    ִמְצַות ֲעשֵׂ

that is set in readiness to offer קרבנות within it   ,מּוָכן ִלְהיֹות ַמְקִריִבים בֹו ַהָקְרָבנֹות 

This Mitzva entails two aspects: 

a) That there be3 a house for Hashem 

                                                           
1 This line does not appear in the Rambam’s version of the Mishna 

2 Likutei Sichos vol. 11 p. 116 (2nd Sicha of Parshas Teruma) 
3 The Rogatchover Gaon explains that the Mitzva is – to make a house for Hashem, not to build 

it. Regarding the Mishkan – there was an actual Mitzva to build the Mishkan, whereas, for the 



b) That this house be a place that is ready for us to serve Him - with Korbanos etc. 

According to the Rambam, the primary of the two components is the second one – in other 

words, there must be a house for Hashem to rest His presence4, so that we can serve Him in 

it5. 

According to the Ramban, however – the primary aspect is that there be a house for Hashem 

to rest His presence, and because Hashem rests His presence in this house, we are also 

commanded to serve Him there.  

and {that} we celebrate in it three times a year    ָליו  ָשלֹוש ְפָעִמים ַבָשָנהְוחֹוְגִגין אֵׂ

In addition to the general bringing of Korbanos, our service in the Beis HaMikdash entails 

primarily the fact that we come there three times a year. The Gemoro6 explains that the word 

  .חגיגה implies bringing a peace-offering known as ,(is derived וחוגגין from which the word) תחוגו

as it is written7: "And they shall make for Me a 

sanctuary". 

ֱאָמר "ְוָעשּו ִלי ִמְקָדש" נֶׁ   שֶׁ

The S’mag 8)ספר מצות גדול( learns the Mitzva of building the Beis haMikdash from a Pasuk in 

Parshas ראה that specifically talks about the Beis HaMikdash: "'המקום אשר יבחר ה" – the 

ultimate place that Hashem will choose to rest His presence. In his opinion, the Posuk  ועשו לי

 :is not a commandment, rather it is a statement (regarding the Mishkan in the Midbar) מקדש

“When they will make for Me a Mikdash I will rest My presence amongst them”.  

The Rambam, however, learns the Mitzva from the Posuk ועשו לי מקדש, is a general Mitzva for 

all times - that there must always be a place in which Hashem rests His presence, so that we 

can serve Him in it. 

Being that the Mitzva of ועשו לי מקדש pertains to all times and types of Mikdash, therefore the 

Rambam now specifies the various categories of Mikdash, and the manner that the Mitzva was 

fulfilled through each one; beginning with the first most general Mikdash, regarding which the 

Mitzva was originally given. Hence, the Torah’s description of this Mishkan is the 

“blueprint”, upon which every subsequent Mikdash is based. 

The Mishkan that Moshe Rabeinu constructed, is 

already described in the Torah, 

עָ  ה ּוְכָבר ִנְתָפַרש ַבּתֹוָרה ִמְשָכן שֶׁ ָשה ֹמשֶׁ

נּו  ַרבֵׂ

                                                           

Beis HaMikdash – the Mitzva is that we ensure that a house be made for Hashem. – See 

Footnote 40 in Siman 1 of Chidushim Ubiurim Hilchos Beis HaBechira 
4 See below Halacha 
5 See below Halacha 
6 Chagiga 10b 
7 Teruma 25,8 

8 Written by one of the בעלי תוספות – Rabbi Moshe of Coucy, who lived around 50 years after the 

Rambam 



but it was {only temporary} for that time,   ְוָהָיה ְלִפי ָשָעה 

as it is written: "As of now, you have not yet come 

unto [the resting place and the inheritance]9."  

ם ַעד ָעָּתה". ֱאָמר "ִכי לֹא ָבאתֶׁ נֶׁ  שֶׁ

There are two Mitzvos that are a prerequisite for the making of a Mikdash10: appointing a king 

and getting rid of Amalek. Chassidus explains the reason for this: The primary purpose of the 

Mikdash is to bring every Jew to an awareness of the Divine presence11, coupled with the 

greatest level of fear of Heaven12, which can be achieved only after first accomplishing the 

following goals: 1) Appointing a King brings a person to accept the Kingship of Hashem13. 2) 

Eradicating Amalek gets rid of anything that opposes and stands in the way of G-dliness14. 

This is why the Rambam emphasizes “the Mishkan that Moshe Rabeinu made”. Moshe 

Rabeinu was a king, and prior to building the Mishkan he waged war with Amalek. In addition 

– Moshe Rabeinu is the level of Da’as and he draws Da’as to every Jew, causing fear of 

Heaven to be “a small thing”. However, the Mishkan of Moshe Rabeinu was only temporary, 

just as his kingship was only temporary since he wasn’t from the tribe of Yehuda, and also the 

war against A,alek was incomplete15. 

Halacha 2 'הלכה ב 

Once the {Jewish people} entered ץ  ,ארץ ישראל ִנְכְנסּו ָלָארֶׁ יָון שֶׁ  כֵׂ

they erected the Mishkan {from the Midbar}, in גלגל 

{the first place in which they set up camp16}, 

 ִהְעִמידּו ַהִמְשָכן ְבִגְלָגל 

{remaining there for} the fourteen years that they 

conquered and divided {Eretz Yisroel}. 

ָחְלקּו. ָכְבשּו ְושֶׁ ה ָשָנה שֶׁ ְשרֵׂ    ַאְרַבע עֶׁ

Over the course of these 14 years – although they had already entered Eretz Yisroel, they were 

not yet settled, and therefore sufficed with the Mishkan that they had previously. 

From there they came to Shilo, where they built a 

stone structure,  

ל ֲאָבִנים  ּוִמָשם ָבאּו ְלִשיֹלה, ּוָבנּו ָשם ַבִית שֶׁ

                                                           
9 Re’e 12, 9: The Gemoro (Zevachim 119a and Rashi) explains the Pasuk as follows: “For you 

have not yet come – in Gilgal, to the resting place – Shiloh, and to the inheritance – Yerushalayim”. 
10 See Rambam Hilchos Melachim Chapter 1, Halacha 1 
11 As is understood from the Pasuk "ועשו לי מקדש ושכנתי בתוכם" – making a Mikdash enables 

Hashem to rest His presence within every Jew. 
12 As the Paasuk states ומקדשי תיראו – you must fear My Mikdash, as we will learn later that  לא מן

 .the fear is not of the Mikdash itself but rather of Hashem – המקדש אתה ירא אלא ממי שצוה על יראתו
13 See Derech Mitzvosecha Mitzvas Minuy Melech 
14 see 
15 Siman 2 of Chidushim Ubiurim Ois 9. 
16 Not moving it with them constantly as they had done previously in the מדבר. 



Being that they were more settled, the Mishkan that they built was more permanent as well. 

Mishkan Shiloh was built by Yehoshua who had been appointed as a king by Moshe Rabeinu 

and his Beis Din, whereas Moshe Rabeinu was never appointed as a king. They were already 

settled in Eretz Yisrael, and had conquered their enemies.  

and they spread the animal skins of the Mishkan over 

the walls in place of a roof.  

ּוָפְרסּו ְיִריעֹות ַהִמְשָכן ָעָליו ְולֹא ָהְיָתה ָשם 

   ַּתְקָרה.

Although it was a stone structure & semi-permanent, it was not yet fully permanent, since there 

was not yet a proper king, and therefore it had no roof 

The Mishkan of Shilo stood for 369 years,   ָשָנה ָעַמד ִמְקַדש ִשיֹלה.ושס"ט   

The Rebbe explains that there was a certain aspect of permanence in Mishkan Shiloh, which 

was also connected to it lasting for such a long amount of time. This is why it is referred to in 

the Torah as המנוחה, and in certain aspects is considered “the place chosen by Hashem”. 

and when עלי died it was destroyed17.   ִלי ָחַרב ת עֵׂ מֵׂ  ּוְכשֶׁ

They then came to {the city of} Nov18 and built19 a 

sanctuary there. 

 ּוָבאּו ְלנֹוב ּוָבנּו ָשם ִמְקָדש

The Mishkan in Nov was built by Shmuel, who in certain ways was also considered a king, {and 

the Mishkan of Giveon was built by Dovid}  

When שמואל died, this Mishkan was destroyed20; they 

then came to Giveon and built a Mikdash there.  

ל ָחַרב ּוָבאּו ְלִגְבעֹון ּוָבנּו ָשם  ת ְשמּואֵׂ מֵׂ ּוְכשֶׁ

 ִמְקָדש.

From Giveon they came to {Yerushalayim were they 

built} the eternal structure. 

ית ָהעֹוָלִמים.    ּוִמִגְבעֹון ָבאּו ְלבֵׂ

Only once there was a king from the dynasty of Dovid, was there able to be an eternal edifice, 

since it is specifically a king from the Davidic dynasty who brings G-dliness and fear of 

Heaven to its true complete state. This is especially emphasized with regard to King Moshiach 

                                                           
17 It was at that time that the ארון was captured by the Ph’lishtim. 
18 The city of the כהנים – this Mikdash did not have an Aron and was therefore considered a  במה

 .גדולה
19 The Rebbe infers from the word בנו – they built, rather than הקימו – they established, that 

according to the Rambam (in Mishne Torah), the Mishkan of Nov & Giveon were stone 

structures as stated in Rashi Pesachim 38b, and not just the Mishkan of the Midbar as רמב"ם says 

in his פירוש המשניות Zevachim Ch. 14 Mish. 7. Nevertheless, since they didn’t have the Aron in 

  - .במה גדולה they were only considered a ,גבעון & נוב
20 by King Shaul who destroyed the entire city (Rashi in Zevachim 119a) 



who will bring everything to its true and ultimate completion, which is why he will build the 

truly everlasting third Beis HaMikdash. 

The collective time of both Nov & Giveon was 57 

years21. 

י נֹוב ְוִגְבעֹון ַבע ַוֲחִמִשים ָשָנה ִוימֵׂ  .שֶׁ

Halacha 3 'הלכה ג 

Once the Mikdash was built in Yerushalayim, ִנְבָנה ַהִמְקָדש ִבירּוָשַלִים יָון שֶׁ  כֵׂ

all other places became forbidden to build on them a 

house for Hashem, 

ן ַבִית ַלה',  ְאְסרּו ָכל ַהְמקֹומֹות כָֻּלן ִלְבנֹות ָבהֶׁ  נֶׁ

and offer in it a sacrifice.22  ן ָקְרָבן ּוְלַהְקִר  יב ָבהֶׁ

There is no House {for Hashem} for all generations   י ַהדֹורֹות ין ָשם ַבִית ְלדֹורֵׂ  ְואֵׂ

other than in Yerushalayim on Mount Moriah,  ָבּה ָלא ִבירּוָשַלִים ִבְלָבד ּוְבַהר ַהמֹוִרָיה שֶׁ  אֵׂ

as is written: And Dovid said ‘this is the House of G-

d, 

ֱאָמר  נֶׁ ית ה' "שֶׁ ר ָדִויד זֶׁה הּוא בֵׂ          ַויֹאמֶׁ

 ֹלִהים -ָהאֱ 

and this is the altar for the burnt offerings of Israel.'  ל ַח ְלֹעָלה ְלִיְשָראֵׂ   "ְוזֶׁה ִמְזבֵׂ

and Hashem says: "This is My resting place forever.": ר: "זֹאת י-ְואֹומֵׂ  ַעד":-ְמנּוָחִתי ֲעדֵׂ

The Rebbe points out that the Rambam says: “Once the Mikdash was built in Yerushalayim”, 

rather than “Once the Mikdash was chosen”. The Rebbe explains it in the following manner: 

In the Halachos until now, we were discussing the different stages of Mikdash, each of them 

being “A house for Hashem (which is structured in a manner that it is) ready to bring 

Korbanos in it”, although there are various levels in their permanent status. The most 

permanent of and established of these was Mishkan Shiloh, as explained previously.  

The only place chosen by Hashem for a permanent Beis HaMikdash to be built there – was 

Mount Moriah in Yerushalayim. However, only once this permanent edifice was built there – 

המקדש בירושלים נבנהכיון ש   - only then was the choice of Hashem fully completed, by the fact 

that he then chose the House as well. Only after this happened do we say that  לדורי  ביתאין שם

 ,there now can no longer be a house anywhere else for Hashem, since only this House – דורות

                                                           
21 The detailed description of the time & place of each Mikdash teaches us that they are all part of 

the one single Mitzva of "ועשו לי מקדש"- L.S. 16 p. 304. Possibly, the Rambam is giving the 

numbers of years, to teach us that it is not the number of years that causes the establishment (since 

the collective years of all these Mishkans were longer than the time that the Beis HaMikdash stood 

in Yerushalayim), rather the fact of being settled in the land and of having a king – Kisvei R’ Eizik 

(Schwei). 

22 Until the בית המקדש was built in ירושלים, there were times when it was permissible to build a 

 .(במה in what was known as a) משכן outside of the קרבנות and sacrifice מזבח



chosen by Hashem is the עולמים בית . Even once the structure itself had been destroyed, this is 

the eternal House for Hashem, and it can never be in any other place. The Rambam brings the 

two P’sukim as proof:  ה' האלוקים" בית"זה הוא  – this is the House of Hashem, and therefore  זאת"

 .it is here that Hashem rests for all eternity – מנוחתי עדי עד"

This is also the meaning of the term בית הבחירה, despite the fact that throughout, the Rambam 

uses the term מקדש, and the Pasuk that contains the Mitzva is ועשו לי מקדש. The general Mitzva 

for all times is to make a Mikdash for Hashem. However, the eternal בית המקדש is unique by 

the fact that it is בית הבחירה – the place of Hashem’s choice.   

Halacha 4 'הלכה ד 

In the following הלכה, the רמב"ם discusses the fact that although the ultimate permanence is 

that of the בית המקדש, there are various stages in the Beis HaMikdash; the first, the second – 

which entails within it aspects of both the first & the third, and finally the ultimate Beis 

HaMikdash of the future. 

The structure built by King Shlomo 23  ,ָבָנה ְשֹלֹמה  ִבְנָין שֶׁ

is already described in the book of Kings24.  ְכָבר ְמֹפָרש ִבְמָלִכים 

There is also a {description of the} structure that will 

be built in the future25, 

ן   ִבְנַין ָהֲעִתיד ִלָבנֹותְוכֵׂ

{however} although it is written in אל יחזקאל ְזקֵׂ  ַאף ַעל ִפי ְשהּוא ָכתּוב ִביחֶׁ

it is not explicitly explained. .ינּו ְמֹפָרש ּוְמֹבָאר    אֵׂ

Thus, the people of the 2nd בית המקדש, when they built 

in the time of Ezra, 

ְזָרא י עֶׁ ָבנּו ִבימֵׂ ִני ְכשֶׁ י ַבִית שֵׂ  ְוַאְנשֵׂ

they built it according to the {general} structure of 

 שלמה 

  ָבנּוהּו ְכִבְנַין ְשֹלֹמה

also {implementing} some of things that are explicitly 

described in יחזקאל. 

ין דְ  עֵׂ אלּומֵׂ ְזקֵׂ  .ָבִרים ַהְמֹפָרִשים ִביחֶׁ

The Gemoro tells us that when the Jews ascended from Bovel, the Beis HaMikdash that they 

built then should have already been the future and eternal one, but they were undeserving as a 

Beis HaMikdash is that of  rdlains that the greatness of the 3result of their sins. The Rebbe exp

Teshuva, which essentially was already there at the time of building the second. Nevertheless, 

                                                           

23 The 1st בית המקדש 
24 Melachim 1 Chapter 6 
25 The 3rd Beis HaMikdash – in Yechezkél Ch. 



there are various level of Teshuva, and the highest and ultimate level, will only be at the time 

of Moshiach – after this final Galus. 

Halacha 5  ההלכה' 

The necessary components of the Beis HaMikdash 

The following are essential in the building of the Beis 

HaMikdash:  

ן ִעיָקר ְבִבְנַין ַהַבִית: ן ַהְדָבִרים ְשהֶׁ לּו הֶׁ    ְואֵׂ

It must entail a Sanctuary and Holy of Holies,   ,ָדִשים ש ַהקֳּ ש, ְוֹקדֶׁ  עֹוִשין בֹו ֹקדֶׁ

and in front of the Sanctuary there is an {empty} 

space which is called the Ulam {Entrance Hall}, 

ָחד ְוהּוא ַהִנְקָרא  ש ָמקֹום אֶׁ ְוִיְהיֶׁה ִלְפנֵׂי ַהֹקדֶׁ

 אּוָלם; 

the three of them are known collectively as the 

“Heichal”.   

יָכל.    ּוְשָלְשָּתן ִנְקָרִאין הֵׂ

Another partition is built, surrounding the Heichal26 at 

a distance,  

יָכל ת ָסִביב ַלהֵׂ רֶׁ ְרחֹוָקה   ְועֹוִשין ְמִחָצה ַאחֶׁ

נּו   ִממֶׁ

in the same manner as the curtains that surrounded the 

courtyard {of the Mishkan} in the desert; 

ָהיּו ַבִמְדָבר;  ר שֶׁ ָחצֵׂ י הֶׁ ין ַקְלעֵׂ  ְכעֵׂ

the entire area enclosed therein, which is like the 

courtyard of the Ohel Mo'ed27 

ל  ין ֲחַצר ֹאהֶׁ ָקף ִבְמִחָצה זֹו ְשהּוא ְכעֵׂ ְוָכל ַהמֻּ

ד,   מֹועֵׂ

is called  “Azara” – (courtyard). .הּוא ַהִנְקָרא ֲעָזָרה   

All of these together are referred to as the “Mikdash”. ְוַהֹכל ִנְקָרא ִמְקָדש. 

The commandment to make a sanctuary for Hashem is that it be a place in which we can 

perform the Divine service. It must therefore follow the general guidelines of the original 

Mishkan, which was designed for this purpose, which entails:  

1) an inside area covered by animal skins for the inner (holier) services; kindling the 

Menorah, offering the showbreads and the Ketores. 

2)   The holiest area, “Holy of Holies”, containing the Aron (ark), where Hashem rests His 

presence.  

3)  An outer courtyard for the outer service, animal offerings on the altar, and the Kohanim 

to wash their hands & feet from the Kiyor (washbasin). 

                                                           
26 The Rambam defines the wall of the Azara as “surrounding the Heichal”, giving it a Halachic 

status that connects it to the Heicha. Thus, if someone, for example, were to donate money for 

the Heichal – it could be used for the wall of the Azara as well. – The Rebbe  
27 Sanctuary of the Mishkan in the desert 



 In the בית המקדש, the Heichal – structure under roof, was a stone structure with a stone 

roof. It also had an entrance hall – Ulam leading into it. The Rebbe points out that the 

Ulam is unparalleled in the Mishkan and seemingly had no distinct usage, and yet it is an 

essential feature of the בית המקדש, which (unlike the Mishkan must be an established 

structure, and as such) must have an entrance hall. 

                      

Inside view of Mishkan (קה"ק & קודש)        Outer view (Kiyor and outer מזבח in courtyard)  

 

 
           The Azara courtyard, Heichal & Ulam                             The Ezras Nashim 

Halacha 6 'הלכה ו 

Seven utensils are made {to be used} in 

the Mikdash; 

ִלים:     ְועֹוִשין ַבִמְקָדש ִשְבָעה כֵׂ

The seven primary utensils of the Beis HaMikdash were in addition to 93 vessels 

that were used, bringing the overall number to 100. 

Constructing these Keilim is not a Mitzva on its own and is not counted as one of the 

613. 

According to the Rambam – since the primary objective of the Beis HaMikdash is to 

serve Hashem (through bringing Korbanos and the like), these Keilim are a part of 

the Mitzva of Beis HaMikdash, as without them it is impossible to do the Avoda. This 



is why the Rambam mentions these Keilim and how they are constructed in Hilchos 

Beis HaBchira, rather than in Hilchos Klei HaMikdash. 

Moreover, according to the Rambam, until the Keilim are constructed the Beis 

HaMikdash is not yet a Beis HaMikdash. (Nevertheless, once the Keilim were 

constructed – even if they were later lost or destroyed – the Beis HaMikdash still 

retains its status, as long as there is still a Mizbayach.)  

According to the Ramban, however, the Keilim are a separate thing – however they 

are part of the Mitzva of doing Avoda, as they are a necessary component for the 

Avoda.  

The only thing that is  a Mitzva on its own according to the Ramban (but not 

according to the Rambam) is the Aron – since it is not made for any specific Avoda, 

and is only there as the primary purpose of the Beis HaMikash – to so that Hashem 

can rest His presence there.  

an altar for the burnt offering28 and all the 

other offerings, 

ַח ְלעֹוָלה ְוִלְשָאר ַהָקְרָבנֹות;   ִמְזבֵׂ

and a ramp29 upon which to ascend the 

altar; 
ַח,  עֹוִלים בֹו ַלִמְזבֵׂ ש שֶׁ בֶׁ  ְוכֶׁ

the Mizbayach is in front {to the east} of 

the Ulam, pulled towards the south side; 

 ּוְמקֹומֹו ִלְפנֵׂי ָהאּוָלם ָמשּוְך ַלָדרֹום; 

the wash basin - Kiyor and its base, from 

which the Kohanim sanctify their hands & 

feet {before} serving {in the ביהמ"ק} 

ם  יהֶׁ נּו ַהכֹוֲהִנים ְידֵׂ ְוִכיֹור ְוַכנֹו, ְלַקַדש ִממֶׁ

ם ָלֲעבֹוָדה יהֶׁ  , ְוַרְגלֵׂ

is placed between the Ulam and 

Mizbayach 

ַח,  ין ָהאּוָלם ְוַלִמְזבֵׂ  ּוְמקֹומֹו בֵׂ

on the South side, which is to the left of 

the person entering the Mikdash. 

 .ָמשּוְך ַלָדרֹום ְשהּוא ְשמֹאל ַהִנְכָנס ַלִמְקָדש

 

                                                           
28 Although all Korbanos are brought on the outer מזבח, the Torah (in Parshas ויקהל) nevertheless 

refers to it specifically as the Mizbayach of the עולה. 

29 Since the Torah forbids ascending the מזבח with stairs 



 
Mizbayach in front of the Ulam towards the left & Kiyor between the Ulam & מזבח 

Halacha 7 'הלכה ז 

The altar for the Ketores, the Menora & 

the Shulchan; 

ְלָחן ת, ּוְמנֹוָרה, ְושֻּ ַח ַלְקֹטרֶׁ  ּוִמְזבֵׂ

the three of them are {placed} in the 

sanctuary, in front of the Holy of Holies30, 

ָדִשים. ש ַהקֳּ ש, ִלְפנֵׂי ֹקדֶׁ    ּוְשָלְשָּתן ְבתֹוְך ַהֹקדֶׁ

the Menora is on the South, to the left of 

the one who is entering, 

 ַהְמנֹוָרה ַבָדרֹום ִמְשמֹאל ַהִנְכָנס, 

and the Shulchan on the right, upon which 

the showbreads are placed, 

ם ַהָפִנים;  חֶׁ ָעָליו לֶׁ ְלָחן ִמָיִמין שֶׁ  ְושֻּ

both near the Holy of Holies on the 

outside; 

ָדִשים ִמַבחּוץ. ש ַהקֳּ ם ְבַצד ֹקדֶׁ    ּוְשנֵׂיהֶׁ

and the altar of the Ketores is between the 

two of them, pulled toward the outside 

{towards the east}. 

ם, ַלחּוץ ין ְשנֵׂיהֶׁ ת ָמשּוְך ִמבֵׂ  .ּוִמְזַבח ַהְקֹטרֶׁ

                                                           
30 The commentaries (see notes of Rabbi Yeruchem Fischel Perlow on סהמ"צ of Reb Saadia Gaon) 

point out the omission of the Aron – despite it being an essential component. The Rebbe explains 

this in the following manner: It is obvious that even according to the Rambam – an essential part 

of the בית המקדש is that the שכינה should rest within it, as the Rambam himself states in מורה נבוכים. 

Yet, in ספר הי"ד the Rambam is discussing the מצות that are incumbent upon us, which entail the 

Avoda that we must do – bringing קרבנות etc. Building the Aron was a one-time מצוה in order to 

set a place for the שכינה. Once that was accomplished, it is no longer a מצוה for all times. The מצות 

are only regarding how to behave with the ארון – carrying on the shoulder etc. See לקוטי שיחות vol. 

4 p. 1346 – 7 and in the footnotes. The letter of the Rebbe (28th of Sivan 5724) is printed in its 

entirety in דבר מלך of הרה"ג ר"י רייטפארט שליט"א vol. 1 



                    
   Placement of the כלים in ביהמ"ק  (without the פרוכת)             כלים in the משכן (with the פרוכת) 

 

Borders are set in the Azara {indicating} ְועֹוִשין ְבתֹוְך ָהֲעָזָרה ְגבּוִלין 

the point to which Israelites  may proceed 

and to which Kohanim may proceed, 

ל, ַעד ָכאן ַלכֹוֲהִנים;   ַעד ָכאן ְלִיְשָראֵׂ

and rooms are built in {the Azara} for the 

other needs of the Mikdash31, 

י ַהִמְקָדש,   ּובֹוִנים ָבּה ָבִּתים ִלְשָאר ָצְרכֵׂ

each room is called a Lishka – chamber. ם ִנְקָרא ִלְשָכה הֶׁ  .ָכל ַבִית מֵׂ

               

Deeper significance of the placement of the vessels in the Mishkan & Mikdash 

The Tzemach Tzedek explains (Derech Mitzvosecha המקדש בנין מצות ):  

The Aron represents בינה & חכמה ,כתר. The Luchos & the Torah that are contained in the 

Aron, are G-d’s wisdom (the attributes of Chochma & Bina), and the Keruvim represent the 

attribute of Keser – the “crown” that transcends wisdom. These are the “Holy of Holies” 

where Hashem’s presence is revealed. The Poroches that divides between the Holy & Holy 

of Holies, is the Parsa - curtain, that condenses the G-dly light so that it can be brought 

into the world, through channels of the emotional attributes.  

In the Ohel Moed or Azara, moving from West to East, the Menora is on the right side, 

representing the attribute of Chessed - loving kindness, which brings an abundant flow of 

G-dly light into the world. The Shulchan on the left represents the attribute of Gevura - 

severity, which is the root of the limitation & contraction that enable the physical existence. 

It is on this Shulchan that the physical bread is brought and elevated to its spiritual source. 

The golden Mizbayach represents the attribute of Tiferes - beauty, as the sense of smell 
                                                           
31 These rooms are explained in Chapter 5; the reason for mentioning them in this chapter, is either 

to say that there is an obligation to build them (as part of the Mitva of building a Mikdash in which 

the Avoda is done – there must also be these rooms), alternatively, that it is permissible to do so.  



reaches the depth of the soul; it is aligned with the Aron because the attribute of Tiferes is 

in line with Keser. All of the above are on the inside, in the spiritual realms. The outer 

Mizbayach represents the G-dly attribute of Malchus – kingship, which creates the physical 

existence. Upon this Mizbayach, physical animals are offered, thus lifting them to their 

source. 

In the twenty-fifth year of our exile,   נּו ש ָשָנה ְלָגלּותֵׂ ְשִרים ְוָחמֵׂ  ְבעֶׁ

in the beginning of the year, on the tenth of the 

month32,  

ש  ָעשֹור ַלֹחדֶׁ  ְברֹאש ַהָשָנה בֶׁ

in the fourteenth year after the city }ירושלים{ 

was destroyed, on this very day  

ְכָתה ָהִעיר  ר הֻּ ה ָשָנה ַאַחר ֲאשֶׁ ְשרֵׂ ְבַאְרַבע עֶׁ

ם צֶׁ  ַהיֹום ַהזֶׁה  ְבעֶׁ

the hand of Hashem was upon me, and He 

brought me there. 

א ֹאִתי ָשָמה  :ָהְיָתה ָעַלי ַיד ה' ַוָיבֵׂ

In G-dly {prophetic} visions33 He brought me 

to the land of Israel  

ל -ְבַמְראֹות אֱ  ץ ִיְשָראֵׂ רֶׁ ל אֶׁ  ֹלִהים ֱהִביַאִני אֶׁ

and placed me on a very high mountain34,   ל ַהר ָגֹבַּה ְמֹאד ִני אֶׁ  ַוְיִניחֵׂ

and near it there was a city built on the south 

side35. 

ב  :ְוָעָליו ְכִמְבנֵׂה ִעיר ִמנֶׁגֶׁ

And He brought me there,   יא אֹוִתי ָשָמה  ַוָיבֵׂ

and behold a man {angel} with the appearance 

of {shining} copper36,  

ת  ה ְנֹחשֶׁ הּו ְכַמְראֵׂ  ְוִהנֵׂה ִאיש ַמְראֵׂ

                                                           
32 Yechezk’el was shown this prophecy on Yom Kipur of the Yovel year, since the laws of the 

Yovel year begin on Yom Kipur, it is therefore referred to as Rosh Hashana. – Rashi & Metzudos 

quoting the Gemara in Rosh Hashana. On Yom Kipur Hashem forgives our sins, and on Yom 

Kipur of Yovel slaves are freed, which is why on that day Yechezk’el was shown a vision of when 

we will be freed from Galus. - Radak 

33 Yechezkél wasn’t physically in Eretz Yisrael but was shown a vision as if he was there. – 

Rashi & Metzudos 

 he saw it as it will be in the time of Moshiach, at which time the Har HaBayis will be –הר הבית  34

the highest mountain - Rashi 
35 The Navi saw Yerushalayim to the south of Har Habayis. – Rashi & Metzudos. Alternatively, 

upon the mountain there was a city – referring to the Beis HaMikdash, being built as he watched 

- Radak 
36 Earlier in מעשה המרכבה, Yechezk’el describes the angels as having the appearance of copper. 



in his hand was a linen rope {for measuring 

large amounts of land} 

 ּוְפִתיל ִפְשִּתים ְבָידֹו 

and a measuring rod {for smaller amounts and 

for measuring walls},  

 ּוְקנֵׂה ַהִמָדה 

and he stood in the gate. ד ַבָשַער  :ְוהּוא ֹעמֵׂ

And the man {angel} spoke to me,   ַלי ָהִאיש ר אֵׂ  ַוְיַדבֵׂ

"Son of man, see with your eyes   ינֶׁיָך ה ְבעֵׂ ן ָאָדם ְראֵׂ  בֶׁ

and with your ears hear,   ּוְבָאְזנֶׁיָך ְשָמע 

and set your heart to all that I am showing you,   ה אֹוָתְך ר ֲאִני ַמְראֶׁ  ְוִשים ִלְבָך ְלֹכל ֲאשֶׁ

because it is in order to show you, that you 

have been brought here;  

ָנה : ָבאָתה הֵׂ  ִכי ְלַמַען ַהְראֹוְתָכה הֻּ

Different stages of sanctuaries for Hashem’s presence 

1. The Mishkan of the Midbar – temporary & mobile 

 

A temporary Mikdash made to be dismantled for mobility. It travelled with the 

Jewish people for 39 years in the dessert. While it stood, it was forbidden to offer 

Korbanos anywhere else but there. 

2. Gilgal – temporary but not mobile 

For 14 years, while Eretz Yisrael was being conquered and divided – the Mishkan 

of the Midbar stood in Gilgal. During this time, it was permissible to offer 

sacrifices in any other place. 

3. Shiloh – Menucha - semi-permanent with Aron - stone structure but roofless 

Once Eretz Yisroel was conquered & settled, a stone structure was built in Shiloh. 

This was considered temporary, because the Jews were not properly settled, and 

therefore had no roof, and was covered instead by the animal skins of the Mishkan. 



This lasted for 369 years, during which time it was forbidden to offer Korbanos in 

any other place. 

 

4. Nov & Giveon – Bama Gedola - temporary without an Aron  

After the Aron was captured by the Pelishtim, thus ending the era of Shiloh, a 

stone structure was built in Nov – the city of the Kohanim. When the city was 

destroyed, the Mikdash was rebuilt in Giveon. The two of them lasted altogether 52 

years. Being that they did not have the Aron, it was permissible to bring Korbanos 

in any other place. 

5. The 1st Beis HaMikdash – Nachala – Permanent building. Referred to as a Har – 

mountain, as it was called by Avraham, being that it corresponds to his attribute of 

Kindness. 

 

When Dovid HaMelech established his kingdom in Yerushalayim, he made the 

Divinely inspired blueprints for the building of a permanent structure for Hashem. 

The actual building took place during the peaceful reign of Shlomo HaMelech. It 

stood for 410 years, and even after it was destroyed, it was forbidden to bring 

Korbanos anywhere else. 

6. The 2nd Beis HaMikdash – physically more established, spiritually less – lacking 5 

spiritual components including the Aron. Referred to as Field, as it was called by 

Yitzchak, since it corresponds to his attribute of Gevura – severity. 

 

After the 70-year Babylonian exile, the Jewish people returned to Eretz Yisrael, led 

by Ezra. He & Nechemia directed the building of the 2nd Beis HaMikdash. The 

structure followed the general Divinely inspired plan of the 1st Beis HaMikdash, but 



wherever they could they implemented concepts of the 3rd Beis HaMikdash as 

described in the prophecy of Yechezk’el. The building lasted for 420 years, and 

towards the end it was refurbished by King Herod. 

7. The 3rd Beis HaMikdash – everything together & more. Referred to as Bayis – house as 

it was called by Ya’ak;ov, since it corresponds to his attribute of Tiferes – harmony and 

everlasting / unchanging truth.  

 

Shortly after the destruction of the 1st Beis HaMikdash, Yechezk’el was shown a 

prophetic vision of the 3rd Beis HaMikdash. Many aspects of this prophecy remain 

hidden & not understandable to us. When Moshiach comes speedily, Hashem will 

enable us to understand all of the hidden concepts, and King Moshiach will build 

the 3rd & eternal Beis HaMikdash. 

Delving Deeper 

From the Source 

There are two opinions regarding the primary purpose of the Beis HaMikdash: 

Ramban: ן ... וסוד המשכן הוא שיהי' עיקר החפץ במשכן הוא מקום מנוחת השכינה שהוא הארו

סיני שוכן עליו בנסתר ... כתיב במשכן וכבוד ה' מלא את המשכןהכבוד אשר שכן על הר   – The 

primary purpose of the Mishkan is to have a place for the resting place of the 

Shechina, which that is the Aron ... that the glory that rested on Har Sinai should rest 

upon it in a hidden manner … And the glory of Hashem filled the Mishkan. 

Rambam:  It is a Mitzva to construct –  מצוה לעשות בית לה' מוכן להיות מקריבים בו קרבנות

a home for Hashem which is ready to offer in it Korbanos. 

The Rebbe explains that, in essence the Rambam & Ramban are not arguing. The 

Rambam which is a Sefer of Halachos describes the obligation that is incumbent 

upon the Jewish people. Our Mitzva is to construct a place in which we can serve 

Hashem. The Ramban, however, which is a Sefer that describes the inner secrets of 



the Torah, describes the ultimate purpose of the Mishkan & Mikdash in of itself, 

which is that Hashem should have a physical place in the world to rest His presence. 

In other words: The Rambam is talking about the revealed connection of a Jew to 

the revealed aspect of g-dliness, which is achieved through the Avoda of a Jew – 

bringing Korbanos etc. The Ramban, however, is describing the hidden connection 

of a Jew to the concealed aspect of G-dliness – an essential connection brought about 

by the very essence of the Mishkan & Mikdash. 

Although Hashem is unlimited, and “The Heavens and highest Heavens cannot 

contain You”, His desire is to have a dwelling place in the lowest realms (of the 

physical and material worlds). Thus, both the resting place for Hashem’s Shechina 

and the Avoda that a Jew serves Hashem, are ultimately connected with limited and 

defined physical objects. The more the place is established within the physical world 

– the more it is fulfilling this purpose. 

This leads to another argument between the Rambam & Ramban: 

According to the Rambam: It cannot be said that the Shechina actually resides in the 

place of the Mikdash, since Hashem cannot be confined to the realm of space. 

Rather, the Shechina resting in the Beis HaMikdash is in a manner (described by 

Kabala & Chassidus as) דרך מעביר. It can be compared to a hand that transcribes an 

intellectual idea. The fingers of the hand do not grasp or understand the intellect, but 

they are merely tools that write an idea – to which they have no relationship 

whatsoever; yet, only they (the fingers of the hand) were created with the necessary 

dimensions and qualities for transcribing an idea. Likewise, although physical space 

can in no way contain or relate to Divine presence, nevertheless Hashem chose the 

physical place of the Beis HaMikdash as a vehicle that draws down His Shechina so 

that we can serve Him there in a physical manner. 

According to the Ramban: The Divine presence rests in the Beis HaMikdash in a 

manner of התלבשות. This can be likened to the brain being a resting place for the 

intellect in a way that it actually relates to it and grasps it. Likewise, the revelation 

of the Shechina is in the Beis HaMikdash itself. 

Being that the two arguments are connected, we must say that here too, in essence 

they both agree: The Rambam is dealing with the revealed level of G-dliness which 

connects to the revealed areas of the Beis HaMikdash – the Heichal and Azara, for 

which physical space has a negative connotation, and it therefore cannot be confined 

to relate to it. The Ramban, however, is talking about the hidden levels of Hashem, 

that connect to the hidden aspects of the Beis HaMikdash – the Holy of Holies & the 

Aron, that are not affected negatively by physical space, thus Hashem chose to 

actually rest his presence in them (in a manner of תהתלבשו ).  



Discussion: 

 Perhaps, the opinion of the Rambam can be explained in the following manner: 

A Mitzva – that is incumbent upon human beings, can only relate to the level to 

which human beings can relate – the revealed level of G-dliness. Thus, being that 

we can only relate to the level of the Shechina that comes in a manner of מעביר, there 

is no difference as far as the Mitzva is concerned between the various stages of the 

Mikdash. Even the Mishkan in the Midbar achieved the necessary goal of a place 

for Hashem, in which we can serve Him.  

In certain ways, the Mishkan of the Midbar achieved this goal in an even greater 

way (which is why the Mitzva to build a Mikdash was given regarding the Mishkan): 

1) The G-dly revelation (in a way of מעביר) was much more powerful in the 

Mishkan. 

2) The Mishkan was built by Moshe Rabeinu. 

3) The Mishkan was made in the Midbar – a place that necessitates a person’s 

involvement (to draw down G-dliness into such a place). 

However, Hashem’s Bechira – choice, is specifically in Eretz Yisroel, and there itself 

in Mount Moriah. Therefore, the Mitzva in its most complete form (when the place 

is more established in the physical world) is in the place of Hashem’s choice – Beis 

HaBechira. 

According to the Smag however (and the Ramban), the Mitzva in the first place is in 

the place of Hashem’s choice – a place where the Shcina can come in a manner of 

 Mitzva is not only a commandment where a person does only the amount .התלבשות

that a creation has the ability to access, but also צותא וחיבור – a deep connection of 

the inner essence of a Jew with the inner essence of Hashem. These two concepts of 

 are also expressed in the various Batei Mikdash: The first Beis התלבשות and מעביר 

HaMikdash was more in a manner of מעביר – as the spiritual revelation was more 

powerful, but not as much the establishment in time and space. The second Beis 

HaMikdash was more התלבשות – in time and space, and less מעביר – spiritual 

revelation. The third Beis HaMikdash will be the greatest / most powerful level of 

Elokus, but that itself will come fully בשותבהתל  in time and space! 

 


